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The Evolutionary Outlook for the Selfish Meme

3
;8 3 Bond K # # #%

Global Interdependence

History may tell us that the 1997 Asian financial crisis was a
strategic disaster for the Christian Anglo-American communities

(1). It may also suggest the major Confucian East Asian powers

used it to consolidate growing financial and industrial power (2)-

It was a dimly understood contest between two competing

entrepreneurial groups.  There were the individualistic, "new

economy" Christians guided from the noisy excitement of a global
centre in the New York-Washington corridor and there were the
much more discreet and consensual Confucians often working from
musty corridors of government in Tokyo, Shanghai, Taipei and

elsewhere. One focused on debt-led consumption and

technological entrepreneurship aided by the manipulation of

CAHH) BT HAL

financial symbols (3) while the other built up community savings
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and monopolies in hi-tech manufacturing through government

guided strategic pragmatism (4).

The Confucians draw from Daoism, Buddhism and Chinese
strategy as well as other ancient East Asian and recent Christian
socio-political influences. Today there are even numerous
Confucian Christians. The Christians mostly draw more narrowly

from the pre-Christian West, the modern secular West and the

Jewish West.

This Confucian Christian relationship is both competitive and
cooperative. It is also fundamental and pervasive. Complex
international trade, production, research. innovation and
information networks distinguish little between each side. As a
result major differences between Confucians and Christians remain
largely unremarked even as they begin to render many familiar
economic, diplomatic and defence values anachronistic and
counter-productive. Christian ideology and  Confucian
pragmatism have produced a powerful but uncertain bond. Even
the democratisation of Confucian East Asia, informed by a unique
and deep-rooted tradition of bureaucratic excellence, takes vibrant

forms in places like Singapore unexpected in Christian capitals.

Today's knowledge revolution is driven by this dynamic
relationship  of  Christian and  Confucian entrepreneurial
communities, producing rapid change in the ideas that organise our
economies and societies. In many parts of the world the pace of
change alienates local communities that understand poorly the ideas

and tactics of global leaders and entrepreneurs (5). Increasingly,

134

Confucian Entrepreneur - Christian Entrepreneur

s

i hip?
Christian attack vulnerable to Confucian partnership

Some Historical Reflections

7/ S y

ristians and
aggressive meme development, suggests that Ch

n

i i I, and meme,
different human possibilities in their cultural,

. ) o
development This applies in respect of virtue, philosophy
ev .

y
y

. . T
with the Greek passion for metaphysical and mystical certainty (9)

. . o 13 2B
and the Roman preoccupation with imperial politics (10)

i iri ition focused
contrast. Confucianism nurtured a unique spiritual tradit

2 o e Daoism
dded several independent forms of religious discipline (Da
adde . | | "

d Buddhism) to focus on the individual's pragmatic mastery
an u

inni 21*" Century
instinct and intuition. By the beginning of the

.

i t also of frequent
entrepreneurial partnership of great dynamism, bu

misunderstanding and frustration.

th
i [ Centur
After Chinese Ming dynasty leaders decided in the 15 y

i i i sea oing
it further develop and explont their superior g
no 0

Christian
technology (11) they left the globe to adventurous

135




"OFLE +— 1t &2 | @]f‘%%—”ﬂi;’ﬁﬂﬁ:j@gﬁi%

Confucian Entrepreneur - Christian Entrepreneur

entrepreneurs. From the 16" Century, English tradesmen, perhaps
inspired by the spirit of a Monarch's declaration of independence
from Rome's Christian authority, used the financial innovation of
the joint stock company to initiate the building of a vast commercial
enterprise that came to control half the world's trade and administer
an embryonic empire. They became known as "The Grandest Society
of Merchants in the Universe" or the East India Company (12).
They and their successors initiated much change far from British
shores. England became the home of economic theory, nurturing
thinkers like Adam Smith, David Ricardo and even the German Karl
Marx. John Maynard Keynes carried this tradition into the 20"
Century before Britain passed the banner to a serjes of American
Nobel laureates (13). Vast global power and change was

legitimised by this theory, even by that of Karl Marx.

The entrepreneurial spirit of the British and other Christian
powers also informed the Industrial Revolution and the
Enlightenment, laying the foundation for the second half of the 20'"
Century that saw American thinkers and entrepreneurs introduce
powerful new symbols to economic life, again notably in financial
innovation (14). Often, these were designed to legitimise
American led consumption and innovation funded by the savings of
other communities. many in Confucian East Asia. The
entrepreneurial strategists of Confucian Asia have accommodated
this partly as a condition for accessing American markets and
technology but more importantly as a tactic for reinforcing customs
of frugality and saving, consolidating hi-tech manufacturing, and
building long-term American dependence on East Asian economies

(15). The response has been common to Confucian communities,
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tradition has provided a distinctive and successful framework for

the formation of human institutions, philosophies, concepts, and

virtues.

In institutions, the Confucian focus is on community and familial
relationships and responsibilities, not on the rights of the individual
(24). The tradition is identified with the most demanding
academic preparation and competition, the appointment of the most
outstanding students to positions of lifetime government
responsibility and the maintenance of the highest standards of
excellence in the collegiate and paternal exercise of administrative
duty. This ethos still provides the institutional backbone of all
Confucian communities and it reaches in various ways into the giant
corporate entities of Confucian origin that span the world, from
Japanese keiretsu to the family conglomerates of the Chinese
diaspora (25). The elite character of Confucian government and
corporate leaderships is often criticised by the Christian world as
undemocratic and autocratic but this conveniently ignores the ethos
of community responsibility, of personal discipline and of material
frugality that characterises such leaderships. It also neglects their
success in raising the prosperity and welfare of their peoples and

their generally equitable distribution of income. Moreover, it
dishonestly devalues the community strength that derives from a
settled and coherent leadership community, the strategic flexibility
that is facilitated by collegial familiarity and trust, and the
leadership power that is nurtured by shared intellectual excellence.
While history shows that Confucian leaderships can become
comfortable, complacent and indolent, whether in Ming Dynasty

China or, perhaps, in contemporary Japan, there can be little dispute
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In concepts, the Confucian world was centuries if not millennia
ahead of the Christian world in recognising the power wielded by
those who use literary skill to manipulate concepts, symbols and
memes to administer and govern human communities. Even more
important, they were also in advance in devising spiritual
disciplines designed to preserve the human capacity to directly
experience and evaluate the world in which homo sapiens must live
and work. This was achieved through Daoist and Chan Buddhist
teachings and disciplines that worked to deepen the human capacity
for direct intuitive and instinctual perception and for poised
reflection on paradox and the contradictions of alternative
perceptions (32). The Confucian tradition sought both the mastery

of conceptual power and the means to free oneself from its tyranny.

In virtue, the Confucian world has understood for at least three

thousand years the vulnerability produced by moral weakness.
The twelve civil offensives of Tai Gong (33), which conceivably
predate the birth of Confucius by five hundred years, reveal a
profound understanding of the ways in which a rival's lack of virtue
can be turned to strategic advantage. Of course, the counterpart of
this is the need for moral strength.  Accordingly, the Confucian
tradition has long examined and recorded the role of virtue in the
exercise of power and it is na %5 e in the extreme for the Christian
world to assume a sense of unquestioned moral superiority over the
so-called "crony capitalism" of East Asia. Clearly, the use of
capitalist and market incentives to mobilise economic and
entrepreneurial energies does generate some confusion in terms of
traditional Confucian notions of virtue. At the same time, the past

fifty years has shown Confucian economies throughout East Asia
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